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CarmenGeorge
Tribune News Service

V ISALIA, Calif. —
Bishop Armando
Ochoa began the

Mass outside a building
that resembles a large red
barn. He carried a hooked
staff covered in animal fur
and wore moccasins and a
leather sash — a tribute to
the nearby Tule River Tribe.

The recent service among
old oak trees in Visalia’s
Mooney Grove Park was one
of nine stops on a yearlong
“mobile Mass” tour to rural
communities in the Roman
Catholic Diocese of Fresno.

The clothing and location
were unusual for the bishop,
who normally celebrates
Mass in the large, ornate St.
John’s Cathedral in down-
town Fresno.

In Mooney Grove, he
pointed out the beauty of a
statue of a Native American
warrior riding a horse and
talked about how tribes in
the central San Joaquin Val-
ley have long considered the
land here sacred — and that
he does, too.

This gesture was a nice
surprise for Johnny Luna, a
NativeAmerican listening to
the bishop’s homily.

“When he said that, I
smiled,” Luna said.

He said it “felt good” to
hear because Native Amer-
ican history is seldom dis-
cussed or recorded.

The mobile Masses high-
light local history and strug-
gles facing people who are
“sometimes forgotten or
hidden from view,” said
Monsignor Raymond Dreil-
ing, vicar general for the
diocese.

It’s also a way for the
diocese to celebrate its
50th anniversary by get-
ting back to its missionary
roots. Clergy once preached
to rural communities via
“chapel cars.”

Church leaders have
revived that practice with a
new mobile chapel — a ret-
rofitted trailer pulled by a
truck. The words “siempre
adelante” painted on its side

mean “always forward” —
the motto of Saint Junípero
Serra in the 1700s when he
founded a string of Catholic
missions in California.

The mobi le chapel ,
unveiled in December,
should be put to good use in
a diocese that covers eight
counties. It was taken ear-
lier this year to Manzanar
National Historic Site in the
eastern Sierra, the location
of an internment camp for
Japanese Americans during
World War II.

Survivors of the camp
attended the somber ser-
vice. There were 200 Cath-
olics interned there just
because they had Japanese
surnames, Ochoa says.

“We certainly shame-
facedly have to pick up
the pieces and say, ‘Never
again,’” Ochoa says. “Never
again should that happen.”

The church may not have
directly caused that injus-

tice or other dark chapters in
history, but it still was part of
a society that did, Dreiling
says, and that’s important to
acknowledge and to ask for
forgiveness.

“There’s been a change of
heart,” Dreiling says. “The
church now stands very
vocal and officially opposed
to discrimination in all its
forms.”

DOCTRINE OF
SOCIAL JUSTICE

In that spirit, the Catholic
Bishops of California issued
a statement in September
urging immigration reform
for those enrolled in the
Deferred Action for Child-
hood Arrivals, or DACA,
program and their families.
Dreiling estimates about 70
percent of 1.3 million regis-
tered Catholics in the Dio-
cese of Fresno are Hispanic.

“DACA students are not
the so-called ‘bad hombres,’

an insidious label used to
instill fear in others and feed
the racismandnativism that
unfortunately is rearing its
ugly head in our cities,” the
statement reads.

“Far from it, DACA-eli-
gible youth are high school
graduates, in school or work-
ing on their GED. Many are
now in college. They may be
honorably discharged mem-
bers of the armed services.
No one convicted of a felony
or serious misdemeanor (or
three misdemeanors) can
apply for DACA.”

After the Mass at Mooney
Grove, Ochoa talked about
push-back on that state-
ment.

“People say, ‘Oh you bish-
ops are involved in politics.’
This is not politics,” Ochoa
said. “This is the doctrine of
social justice that we’ll con-
tinue to proclaim.”

He said there’s a “mean
spirit alive and well” in soci-

ety today, and unless peo-
ple speak about Gospel val-
ues, others will buy into the
“whole enchilada” and not
say anything about it.

BREAKING DOWN
BARRIERS

The doctrine of social
justice continued during
a mobile Mass at Fresno’s
Kearney Park on Sept. 19.

Drei l ing s ta r ted by
talking about how Kearney
once was considered “the
most beautiful park west
of the Mississippi River” —
200-plus acres owned by
Martin Kearney, who helped
establish the prosperous rai-
sin industry in the central
San Joaquin Valley. A large
mansion in the park was
meant to be housing for ser-
vants once Kearney’s palace
was completed, which never
happened.

“But there’s another side
to this story,” Dreiling said,

“that we cannot and must
not shy away fromor allow to
stay hidden from our view.
All this that we see around
us — the plants, the trees,
this park, the 11-mile drive
known as Kearney Boule-
vard, the historical mansion
that I mentioned earlier, the
land and all the economic
development that has sus-
tained us — all this did not
happen on its own. The vast
majority of the efforts to
make it happen was accom-
plished by the backbreaking
work of laborers.

“Young and old, men,
women and children, mostly
immigrants from China
and from Latin America.
If you drove to the park
down Kearney Boulevard,
I hope you noticed all the
palm trees and oleanders.
These were not planted by
machines.

“They were planted, one-
by-one, by Chinese labor-
ers called in those days
‘coolies’, who worked in the
blazing heat of the sum-
mer to earn about 10 cents
a day — 10 cents a day.
And when their work was
done, without a thank you,
they were deported back to
China.

“And of course, we know
the struggle of Latino farm
workers, and their many-
times unappreciated con-
tributions to the wealth and
theprogress of our valley.We
cannot and must not forget
them or honor them, too.”

Dreiling’s homily is in
line with direction from
Pope Francis for the Cath-
olic Church to “accom-
pany” those who are suffer-
ing. Dreiling knows many
of the Chinese laborers,
Native Americans, and Jap-
anese Americans that he
talked about were not likely
Catholic, but that doesn’t
matter.

What does matter, Dreil-
ing says, is this: Break-
ing down “real or imag-
ined barriers that enslave
people again or hide them
from view or shame them as
worthless or having no dig-
nity.”

A RETROFITTED TRUCK LETS DIOCESE

REACH OUT TO ITS ‘FORGOTTEN PEOPLE’

BishopArmandoOchoa gives Communion during the outdoorMass held at Kearney Park in Fresno, California. Craig
Kohlruss, Fresno Bee

MASSONTHEROAD

DouglasKindschi
Director, Kaufman
Interfaith Institute

A seminary student once
asked me, “Why do some people read the
Bible and find reason to kill, while others
read the sameBible andfind reason to love?”

This is the basic question that R. Scott
Appleby asked when he and University of
Chicago historian Martin Marty co-directed
the multiyear “Fundamentalism Project,”
funded by the American Academy of Arts
and Sciences, and co-edited the resulting
five-volume report published in the 1990s.

In Appleby’s book “The Ambivalence of
the Sacred: Religion, Violence, and Recon-
ciliation,” he explores how religion and vio-
lence are related. As the title suggests, there
is an ambivalence in how these two are con-
nected. For Appleby, it is too simplistic
to say that religion by nature leads to vio-
lence, but it is also naive to dismiss religious
extremists asmerely badpeoplewhohaveno
connection to a religious tradition. Through-
out the world and through the centuries, he
writes, there have been “inquisitions, cru-
sades, pogroms and wars conducted in the
name of God.” At the same time, we must
“appreciate the profoundly humane and
humanizing attributes of religion and the
moral constraints it imposes on intolerant
and violent behavior.”

The relationship is complex, and in
describing it, Appleby uses the ambivalent

term “militant.” In hearing this word one
might immediately think in terms of violent
action or even military force.

Yet the term is also used to describe some-
one who believes very strongly about a
cause and is active in bringing about politi-
cal or social change. One can be a militant
feminist or a militant on the issue of global
warming. It reflects an intense commit-
ment to a cause or bold action in pursuit of a
goal. For Appleby, the term can also be used
to describe the religious person who vigor-
ously pursues peace, is actively working for
a just cause, even willing to risk one’s life in
the effort.

DIFFERENT KIND OFMILITANT
The extremist is militant, but the peace-

maker can also be militant in dedication
to the cause. According to Appleby, “Both
types ‘go to extremes’ of self-sacrifice in
devotion to the sacred; both claim tobe ‘radi-
cal,’ or rooted inways theydistinguish them-
selves from people not motivated by reli-
gious commitments. … Yet the peacemaker
renounces violence as anacceptable extreme
… and restricts the war against oppressors
and injustice to noncoercive means. The
extremist, by contrast, exalts violence as a
religious prerogative or even as a spiritual
imperative in the quest for justice.”

From a 2011 lecture at Vanderbilt Univer-
sity, Appleby asks: “How can the adherents
of same religious traditions, Christianity,
Islam, Judaism, Hinduism, Sikhism, Bud-

dhism or Mormonism … even those who live
in the same political cultural contexts, how
can some of those believers embrace both
deadly violence, while others embrace non-
violent sacrifice for peace?”

Each religion is not a monolith, Appleby
argues. There is not one Christianity, or
one Islam, or one Judaism or Hinduism.
All are complex even as individuals in each
tradition are complex. There is ambiguity
in religion in spite of the human desire for
certainty. The gap between what it is to be
a finite human and the experience of ulti-
mate reality can be overwhelming. We can
approach it as mystery and accept the ambi-
guity, or we can create false gods in the need
for certainty.

Appleby argues not for a weakened reli-
gion, but a stronger religion that generates
the type ofmilitant that takes bold and com-
mitted action toward justice. He quotes
Bishop Desmond Tutu: “Any person of
faith has no real option. In the face of injus-
tice and oppression it is to disobey God not
to stand up in opposition to that injustice
and oppression. … It must galvanize partic-
ipants with a zeal to be active protectors of
the rights of people.” Militancy combined
with justice is the proper response of the per-
son of faith who is consumed by the divine
imperative.

In the famous words of Pope Paul VI, “If
youwant peace, work for justice.” This is the
road for the fervent, committed, dedicated,
militant peacemaker.

The Hebrew Scriptures present the
choice before us: “I have set before you life
and death, blessings and curses: therefore
choose life, that you and your descendants
may live.” (Deuteronomy 30:19)

Appleby, who previously served as the
director of the Kroc Institute for Interna-
tional Peace, is currently the dean of the
Keough School of Global Affairs and pro-
fessor of history at the University of Notre
Dame. We have the privilege of hearing him
at the annual Interfaith Consortium Confer-
ence on Nov. 8 at Aquinas College in Grand
Rapids.

In the “ambivalence of the sacred,” we
must choose the direction that our religious
commitments will take us. Let us choose
life, acceptance of the other, love of neigh-
bor, and peace through justice.

interfaith@gvsu.edu

If you go

Interfaith Consortium Conference

› “Can Religions Collaborate for the Common
Good”

› noon to 8:30 p.m.,Wednesday, Nov. 8.

› Aquinas College, Grand Rapids

› Details and free registration at: interfaith-
understanding.org

INTERFAITH INSIGHT

Can one be amilitant for peace and justice?
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